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Taqleed. the Islamic concept of following the Aimrnah^-MiijtafeioW 
(the highest class of Fu^— Wamic Jnrists) is being subjected to 
much scorn. ridicule and rejectioo by modernist Muslims schooled in 
the liberal cuNmv of the wast while- being largely uncducaicd in terms 
of the Shaitah Hi. (i. ousts also another group apart ftom Lit 
modernists, which has ftawK considered r. fashionable lo argue 
my tlic vol Shar'l rwjuircmcni of Taqked. I bts group comes in (he 
garb of the Ufama of Islam Ihcy have adtiptcd a similar attitude of 
rejecring Taqleed l<y virtue of external un-l*lainic influences whicli 
(hey have accjiircd « a remit of thorn deviating from the Path of the 
Sunnah Western liberalbm Hu undoubtedly captured their rninca. 
hence Ticj labour to create mimo kind of harmony between Iho rigid 
demands of Islam and the no-called rational dictate* of modem retaon 
Such modern men coenrting under the domination of Ulaau and 
occasionally donning even the external garments of Ulaena 10 create a 
deceptive appearance of piety, pose the grcatost danger to lituan of 
untainted Uymeo. Most of the "Islamic" college! in (fee Middle 
Eastern countries and some met Madi&sahs in paiti of lha world 
pour out members of this hybrid class of '-Ulama- -.ho And n difficult 
to distinguish between right and let. They are saddled with the 
problem of harmonizing Ulam with moderaum and in ±t pr0C4N of 
rbeir evil pursuit they are constrained to abandon any Ulamic demand 
which thwarts or irnpedes then ungodly mission One of the greateal 
irnpedracnts; in ihc endeavour 10 modemiic labun to conform to 
western standards of reason e the Slav 'i demand of Taqleed Taqleed 
is a thorn in then flesh and it has to be eliminated tor the attainment of 
their pernicious goal 

Self-conceit and self-opinion are the products of wvutcrn liberal ism and 
materialism. These diseases, gripping many Muslims in this age, have 
lametab'y disturbed the equilibrium of Muslim mtelligciKe. The ailing 
Muslim intelligence of these tints his been so drastically jarred thai n 
u incapable of discerning the dangerous abyss it is slapping into by 
sbtmnmi the vital and compulsory function of Taqleed It fails to 
imdcrstand that the ultimate consequence of admut-Taqleed 
(gbandcomcnt of Taqleed) u the abdictriioa of lmaan. Those «ho sbtn 
Ta4lccd hover on the frit* of hrfr 
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INCUMBENT 

The incumbeoc y of Taqleed is substantiated by the rudest auihority of 
Islam, viz.. the Qur'aan Majccd. Allah Ta'ala declares in His Gracious 
Kitaab 

-Ask one people of knowledge if yon do not know" 

This Qar'aanic command establishes the general principle ol'Tacjtcod. 
The Islamic concept of Taqleed is vital for the Imaan since lmaan is 
based on total obedience to a transcendental Law termed the Shan ah 
vfbieh is not the product of human reason and man's intelligence. 
Man's intelligence cannot discover the acts and duties which Divine 
Pleasure desires for sts prcf>itation. The racdhim of obtaining the 
Pleasure of Allah Ta'ah is only by following the teachings of (be 
Kasool (taibJIahu alayfai wasabara). Rasuhdlah (seMIahu alayhi 
wasallam) imparted these teachings to the Sahaabah who were obliged 
to adopt total Taqleed of the Nabi <sdlallabu alayhi wasaUam). The 
Sahaabah achieved (be pinnacle story in all fields by means of 
Taqleed, not by means of pitting their own reasoning and opinions 
against the Divine tcachirigs of the Deen. 

THE SECOND STAGE 

The second stage of Taqleed applies to the noble Taabicco or the 
generation succeeding the Sahaabah This was the golden age of (he 
Fuqaha (Ulamic Jiirists) who all followed failbfitUy in the footsteps of 
the Snhaabah. The illustrious Foqaha of this glorious age achieved 
their lofty ranks in Islamic Knowledge and Taqwa by .sitting at the feet 
of the Sahaabah and making Taqked of these Students and Disciples 
of Rasurullob (sallaJlahu alayhi wasallarn). They never proffered their 
opinion in matters pertaining to the Shariah. They followed the 
Sahaabah in the way the Sahaabah followed Rasulullah (sallallahu 
alayhi .wasallarn). Allah Ta'ala command* in the Qur'aan: 
-O People of Imaan! Obey Allah, obey the 
Rasool and the Ural Amr anaon* yon. 1 ' 

The UU Ami (die leaders or those in charge of the Ummah), in the 
first and highest degree refers to the Sahaabah, Taqleed of die 
Sahaabah is essential for salvation of the Aakhirah. When even the 
great Fnqaha followed the Sahaabah, then by whet reasoning can any 
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other member of the Ummah seek to discoid Taqleed? 
THE THIRD STAGE 

Th« third stage of Taqleed appltca to (ha rank end file of the Ummah. 
In regard to the Ummah at huge the concept of Taqleed demands total 
obedience to the Aimmah-e-Mujiahidoeii or tfco great Fuqaha who were 
the sole repositories of unrestricted Ijnhud oo irtt bull of (ho Qiii'aan 
and Sunaah. After the Sahaabah, the class known as iho Aimmah-c- 
Mujtaliideeo occupied the loftiest pedestal in ill branchM of Islamic 
Knowledge. Rasulullah (sallalbhu davhi wasallam) itld: 

-Verily Ike Ulama are the Heirs of the Amblyaa." 

After the Sahaahah the highest cancudatcs for this lofty Office wtn the 
Aimmali-c-M*jiahidos«. men inch as Imaam Abu Hanihkh. Imaan. 
Mxlik. Imaam shaari and I mum Ahmad Bin KsmbaJ 4nhmitulM< 
alayhim). When Rasulullah (salUlIahu alayhi wmOm) ha. ippohutl 
mca ofibis calibre to be his RepratntaUvM lobavte tatted of the 
Sharah and to guide the Ummah. than K don not Nlm tW Ihnauli 
10 become so sdf-coDCCftcd and arrogantly arrogate to himself the ryht 
of discarding the garland of Taqkcol 

AIM OF TAQLEED 

The aim of Taqleed is lotal teiba* (total obedience lo the Law of Allah 
Ta'ala). Taqleod means to follow. To achieve obcdieoM to Allah 
Ta'ala. Taqleed B a vital requirement "The masses in the Ummah 
canncver attain total rtnba' of Allah and Ruool without resorting to 
Taqleed of the Fuqaha. Thus, negation of Taqleed leads to negation of 
kbW. Ordinary Muslims are deluded by the spurlually dangerous 
rhconc sal rcascrung of the proponents of liberalism. The negators of 
Taqleed endeavour to pot accross the idea that Taqleed is a superfluity 
andao accretion in Islam. But, T&oked is imperative for the safety of 
Imaan. In the abscace of Taqleed, the nam of man steps in and 
misleads him by exposing him to the vagarioa, desires and the evil 
promptiaBs of shaitaan. On the contrary, Taqleed holds tbo Mn'min 
securely on the Path of Rectitude. 

Through the avenue of Taqleed, the lowly desire h man is thwarted. 
Whctbe. the decree of Allah suits him or not be is bouad to offer his 
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total obedience since he has chosen the Path of Taqleed of the 
illustrious authorities of Islam In contrast, the free- lancer— the one 
who pitks and choose, —nukes Taqleod of another sort. He follow* 
his na&— his desires— and drifts further and further from the Pa* of 
Haqq. He lands in Dfaalaal (deviation) which takes him towards farfr 
aod destruction of Imaan 

THE ULAMA 

The vital importance of Taqleed may be gauged from the fact that even 
great Ulama of the calibre of Imaam ChazaaU and even greater such as 
Imaam Abu Yusuf were Muoaliidl. They followed a porbailM Math- 
hab and obey ed the higher authorities of the Share* But, puny and 
insignificant men hardy possessing a smanering of Islamic knowledge 
which they obtained from unreliable sources, today advocate ehaodco- 
ment of Taqieed. 

DECEPTION 

Those who seek to abandon Taqleed are dwelling in aelfskcoption. 
They deceive themselves into believing that thay possess adequate 
ability and quahtkaboo to embark on the process of deducting Shar'i 
Masaa-a. But, they grope lamentably in darkness. There is not a 
single role which they are capable of deducting without resort to the 
work* of this or thai Imaam. If it is a matter of Fiqh, they are 
constrained to refer to the works of the Fuqaha. If it is about Tafeeer 
thay hav e to refer to some work of the Mufassireea If it is a qacsbon 
pertaining to Hadrth, they have do option other than making Taqleed 
of the Hadrth Kitaabs of such Ulama who themselves were 
MuqaUidcen (followers of Intaarns). In order to ascertain the 
authenticity of a Hadrth, there is no alternative other than making 
Taqleed of The Aimmah-c-Hadith. At do stage can anyone be 
independent of Taqleed. But, the negators of Taqleed dupe themselves 
by seeking to satisfy their desires m flitting from Math-hab to Math- 
hob— picking and choosing rules and opinions which conform to their 

Vr n i r^t*i desires &xi\l 



The votaries of admut-Taqlecd (abandoncmeni of Taqleed) consider it 
below their dignity to be hitched to any particular Math-hab of the 
Shariah, they advocate a policy of picking and choosing from the 
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various Math-habs. when it suits Own they accept a Mas'ahh from Ihc 
Hanafi Math-hob. when (he Mai alar, in Ihc Sluaft Math-nab appear* 
mote in consonance with n -iiy and daarc. they switch over CO thai 
Math-bab. when something more appeasing n discerned In the Maaliki 
Math-bab. thvy opt lor Out Mas'olah 'Inc. wonder uuiilcsaly in this 
deception deluding themselves They fail to n>l> ■ -r.n <l ibat even in 
dieir unlawful policy of talfeey (jumpin*. from Multi-tub (u Malh-rab), 
they have to follow the Aimmah e Mujtahidccn. Ihc indisptfioabilrty 
of tbo Fuqaha u accepted even by the opponents of Ihc Imaams. albeit 
m an implied and subtle way. They are totally incapable of 
formulating a angle Mas'ahth without resorting to aid from tbo 
illustrious authorities arson* the FucaJja. Mnbaddithcco and 
Mufassiiwi But, they etalefohly trumpet the bugle of the validity of 
i' v ""'/. a conception which is unanimously unlawful 

— 

The Shar'i Masaa-il handed down by the Fucaha were not products of 
unfettered opinion. The masaa-il were obtained in the following ways: 

<)) From highly reliable Usuuds whose academic. iDtcUoctual and 
spiritual Chains were linked directly to Rankllah (sallallahu alavfei 
waiallan) Furthcnnorc, the Chain between these illustrious 
authorities of lilara and Rasulullah (salEallaau alayfal wasallami was 
extremely short in that ins golden ( hain cons stcd of very fcw l; iL h 
was the noblest of times closes! lo Rasulullah (sallallahu alayhi 
wasallaai)— a Line designated by Raiulallah (sallallahu alayhi 
wAiailaai) as "Khturul Quroon" (The boat of times). The Masoa-ilcf 
Dcen were consequently obtained directly from the Sahaabah or the 
disciples of (he Sahaabah. 

(2) On the baas of principles (Usool) formulated by the Sahaabah 
Such principles were received by the Fuaaha by way of authentic 
pamuioo The short span of time between the Fuqaha and the 
Sabaatch was predominant in ensuring the authenticity and reliability 
of the Chain of Narration. 

(3) On the basis of Dscoi (Principles) which the Airnrnah-c- 
MujtahideeB derived directly from the Qur'aan and Sunnah. 
Unfettered reason and individual opinion and fancy had absolutely no 
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role in the Masaa-il of Dcco prepared by the Fuaaha for the benefit of 
posterity. 

THEIR MISSION 

The nature of the work which Islam had entrusted to these noble souls 
and the stupendous treasure of Islamic sciences prepared by than 
comince all sincere followers of Islam that the Aunmah-e-Mujiahideen 
were a class created by Allah Ta'ala for the specific task of 
systematizing the Shanah and handing it over in a simplified form to 
the Urnxnah for all time to come. Their mosuirrtental works bear ample 
testimony to their greatness. To this day they remain unparalleled in 
the fields of Islam which were their missions. Thus, without the 
slightest fcar of ocatraa'ctwo, can it be loudly claimed fftuu after (he 
age of the Airiirnah^-Mujtahideen there never appeared the likes of 
them. After the age of *e Muh&idrthcca. thac never appeared the 
likes of (hero After the age of the Mufasnreen, (hac never appeared 
the likes of them. Great men came in all ages and indeed every age 
will witness great men. But (be luces of the A imm a h were never again 
seen nor will there ever be men of such high calibre. The greatest 
among the Ulama in this age and in all future ages will always be 
compelled to resort to the works of the Aiinxnah-e-Mujtahideen The 
principles of the Shanah enunciated by them are irrfiflpensable. 
Even such sheikhs and motvics who have gone astray and arc 
advtxsung the abandonement of Math-habs, find themselves hemmed 
in by the acw dcvcJopetncnts and phenomena which require Shar'i 
nilings They arc compelled against their deare* to resort to the 
principles and rulings of (he Aimmah-e-Mujtahidecn. They will then 
proceed on a spree of picking and choosing flora the various rulings of 
the Arrnmch. But in this process they are steered on by desire. Their 
decisiora are not governed by the Principles of the Shnriah. They 
employ unbridled and defective reasoning in isolation of the Principles 
oftheShenah Such deviated men white propagating sbanioumco. 
of Taqleed imply by their own rulings and opinions that the rank and 
Sic of the Ummah should follow them. They are caught up m D 
obnoxious altitude of self-deception in that they expect ordinary 
Muslims lo sacrifice the superior Taqleed of the Aimmah-c- 
Mujuhidecn and adopt the baseless Taqleed of the deviated sheikhs 
and muftis of this time— learned men who have lost their Islamic 



Page S r*—a 

bearings and dwell ■ the datW.au of compound igcoruKC. 

THE PATH OF ALLAH 

Those who arc plodding tbc path of dhslaal (deviation) scorn at the 
emigrations of rfanafi, Shaafti, Multki and Hambali. They 
sar caracal!} pose the question: 

"Where In the Qur 'aan and Hadith is it slated thai Attultm arc 
Honafls.Shoafl-a, Uaallhs and Haabala?" 

Similar such stupid queaocw arc naked by those who have drifted from 
Siraatu) Musfaqeern and are now following the path of sfaastaan. One 
doc* not retire great imeUigcoce 10 understand the reason for these 
designations which most assuredly are not in conflict with Islam. The 
true and only rath for the Mu'nun is the Path of Allah But, Allah 
Himself attributes His Path to certain of His beloved slaves. He Rates 
intheQor'aanMajeed: 

•Follow the Path of those wt» turn towards Me," 
la this aayaf Allah Ta'ala docs not say "My Path" He says: "Sabnla 
man anaaba iiayyo" (The Pain of those who turn towards Me)" 
Elsewhere m the Qur'aan, Allah Ta'aut designates His Path wXh the 
title "Mltkxt-t-lbraahetm:'. There is thenrfoie nommg tslamicany 
wrong in rdssiag the Path of Allah to any Islamic personality who acts 
as the medium of guidance 

The Aiiimah^MuftahideoD wore the poraonalhics who expounded 
the Shaflah and simplified the Road of Guidance leading towards Allah 
Ta'ala. Those who follow their Uttaad, bnaam Abu Haniiah are thus 
called Hasans while those who foUow Inuun Shatfi are called 
Sbaafi'is. The ffkflccihip to any particulu Iraaam U merely by virtue 
of acceptance of ha exposition of the Law of Allah Ta'ab. By 
following th- Maih-ltfb (Piihk Seated by an Iiruam, naj M able to 
travel aloc« the Path of Truth leading to Allah Ta'ala In submrfting to 
the rulei of aa uprighteous and highly qualified authority of the Sharif 
we are oifoctively thwarting our lower desire (oafs) and by casting 

itftiisatssr ^ 

In the aayat cited above, Allah Ta'aln conunands Taqleod of the 
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Airnrnah in catcgonc terms He says: 

"Foftjw the Path of these who follow Me." 
In other woids: Make Taqleed of the authorities of tbc Shariah. li is 
only the Path of these great men of Islam which leads towards Allah 
Ta'ala. Allah commands that we adopt Taqleod of those whose Path 
leads towards Him But men gone astray and lost in deception 

advocate that the Umrnah abandon "Sobeela man anaabl llayytT The 

Path of those who torn towards Me. 

Indeed it is most ludicrous for the Ummah to accept that after being 
hitched to Taqleod for fourteen centuries, right from the time of the 
Sahaabah, men in this belated era have discerned the superfluity of this 
concept and that Allah Ta'ala can be reached by aliening what is 
sacred and what Envies proven to be authentic. The Path of Taqleod 
is tbc Rope of Allah {Ha&MIahy Whoever allow, ttui Rope to dip 
froen lus hands, loses himself in baatil. 

NAMES 

The intransigent demand by gfeair-maqaXlidcen (those who have 
abandoned the Taqlced of the Aiirmah^Mujtafcdecn) that we produce 
from the Qur'aan or Hadith evidence to uphold the cxHioctneas of the 
Taqleod of Abu Hanrfah. Shaafi'L Maaltk and Hair.bal is nude merely 
to contuse and mislead Muslims. 

Let us ask these deviates: Where in the Qur'aan or Hadith rs it stated 
dial we should accept and follow Imaam Bukhaari and Itnaam Muslim 
(rahnutullah alayhhnaa)? Ghair Muqaliideen cue copiously from the 
works of these two authorities to bolster their baseless chums a g ai n st 
the Muqallidccn These ghair rnuqallideen are rendered helpless for 
want of independent Shai'i evidence to support their claims They can 
only cite Haditb which appear in the Kitaahs of the Aienmah-c-HadiuY 
Again we ask: What constrains us then to make Taqleed of the 
Ahadiih whuh appear tn Bukhaan, etc.? 

Those who seek to shed Taqleed should abstain from attcenpting to 
substantiate their claims on the basis of Ahadifh which are extracted 
from Balchaari or Muslim. If tbey canix* accept the stamp of ai«)K>iit> 
of the Aimrmh-c-Mujtah:deen. they should not expect others to accept 
as stamps of authority the sources which they (the ghair mueailideco) 
tender. Tbc reixmncers of Taqleed advance in their support Ahadith 
which they have gleaned from sources which appeared centuries after 
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RAJuhilfah (saJlaJlahu aiflyhi wnaallam) * heron the Ma b i! 
propagated by the Airarmh-eAhjjtahidccn are taxed on the sources in 
the cIcbc(I praximily to RmuluKah (sallallahu alayfai w&aaliam). The 
ghsir nuiqallideen cite from Isukhaan and Muslim while Ac 
thq/MU m narrate from the Aironnh-e-fclurtahidecn wfaoic UsUads 
were the Taabi-cen and (he Sahaabah The &Bacy of their 
pffpagariota against Tiqlced should now be manifest. 

TAQLEED-AN OBLIGATORY CONCEPT 
Tbe whole superstructure of Islam has been raised neath/ and expertly 
oo tbe foundancm of the Qnr'aan and S'.nnah by the noble Fuqaha of 
fckun. Abow such Ftiasba, Raschiikih (stuTallabu ahytu wasallam) 

•A angle Faqeeli is harder on shaitaan 
dum«tho*i^Aabids.» 

An Aabid is a pious worshipper— one who Spends tbe grcaler part of 
bis time in ibaadat— who is aware of the oeccssary rales rxTtainina to 
his ibaadat and daily life An Aahd docs not refer lo an ignorant 
worshipper. 

Afler the Sahaabah the Fuqahaa are the fim tree Ffcirs and 
Rccrcscatarives of Rasnlnllah (sallallafau alayhi aasallara). RasuluUaa 
(sallallahu alayhi wasalbm) said 

The Ulama art the Heirs of the Ambrraa," 
This exception stated in this badrth applies in the first instance and in 
the bftbest category to the Puqaha of Wan.. Thus, tbe service rendered 
to the Fuqaha to the Ummah canncver be compensated by the Urranah. 
No Modnn can ever be independent of tbe Fuqaha and following the 
Matha-hib fonnulaled by tbe Ansmahe-MuttJudcea One who 
anempu to stray from the Path of the Marhhabs, deviates into 
dcsmicuon In the %«<*ds of Ragulullah (ulklLOuj ah^hi WEsalUro), 
"He oVvisttt into tte fire" 
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CHANGING MATH-HAD 

On account of widespread ignorance of Dccni Knowledge among 
ordinary Muslims coupled to the misguidance offered by evil 
worldly Mama, many people believe that it is lawful to switch 
Math-habs for the sake of marriage. If a Hanafi marries a 
SI U4 IV t or vice versa, it is thought expedient for the one party to 
change to the Math- hah of the other partner. The baseless ground 
of compatibility is advanced for this serious act of deviation from 
the Haqq. 

It should be well understood thai changing Math- hat* for the 
sake of marriage is not permissible. The Fuqaha have expressed 
the fear that one who does so, may kwe his Imaan at the time of 
death It is, therefore, imperative that both husband and wife 
adhere to their respective Math-hab. Difference of Math-hab 
does not produce incotnpatibility. Bioadmindedness and 
understanding are required. Followers of one Math-hab of Haqq 
must respect the followers of another Math-hab 

DANGERS OF NON-TAQLEED 

It is established by experience and observation thai m this age 
most people are governed by selfishness, baneful motives, 
dominating desire, lust, insincerity, mischief, strife, anarchy, 
opposition to the consensus of the Ahle Haqq. and subjection of 
the Deco to desire. This is manifest and self-evident The 
Ahadith on Fitan (Strife) have forwamed us of the rise of these 
baneful traits in man. The Ulama are well aware of this. For this 
reason, in the absence of Taqlted Shakhsi, the greatest of harm, 
mischief, disruption and corruption will reign in the Deen 

A dc3-.ru.nivc evil which will rear its heed in the absence of 
Taqleed Shakhsi is self-appointed mujtahids. Some persona will 
consider themselves to be mujtahids and embark on the process 
of Qiyas (Sharl analogical reasoning). They will consider 
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themselves on par with the illustrious Mujtahideen of the early 
ages of Islam. It mil be said - and this has already been the case - 
thai tbe previous Mujtahideen have reliably stated that some taws 
arc based on certain causes (i.e. they arc MwLiat). Citing this, 
some modernist has claimed that the command of Wudhu for 
Salaat is Mu-al-Ud. it being the consequence of (he early Arabs 
being camel-herd* and goat-herds. Since their occupation of 
tending animals exposed them constantly to impurities, the 
command for Wudhu was formulated. On this basis they claim 
that since people of the present Swe in environments and 
occupations of greater bygenic conditions, Wudhu is no longer 
necessary for Salaat They conclude thus, the permissibility of 
Salaat without Wudhu. 

Similarly, it is claimed (by such self-styled mujtahids) that the 
Wujub of witnesses in the Nikah ceremony is Mu-aMal. tbe need 
of witnesses being occasioned by the exigency of a dispute which 
may arise in the future. The presence of witnesses will facilitate 
in resolving a dispute between the contending marriage parties. 
On this basis they conclude that where there exists no danger of 
dispute, the Nikah will be valid without witnesses. 

In a like manner it will be claimed that practices abrogated by the 
consensus of the Ummat (Mansuih bil Ijma') are not anulled. On 
this basis they will claim the permissibility of Mufah (temporary 
marriage). Such will be the violent contradictions and 
interpolation* muoduced into the Deen by the imqualified so- 
called mujtahids. 

Which law is Mn at-tel (based on a cause with an il'-tat -cause) 
which could be employed in the transference fta'dtyah) of a 
command which could be effected from the Afaqwj Alayh 
(original prembs) to the Maqeta (the second premiss or branch in 
the process of analogical reasoning), and which law is a Huhn 
Ta-ohhiS (a command having no apparent cause, i.e. it is Chair 
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Mu-al-ial)7 Tliis is the function of the accepted A-tmma 
Muftahideen who were men of the greatest ability, piety, 
sincerity, free from selfish motives and lowly desire. They wore 
men who had achieved total annihilation of the lowly self This 
ability of Ijtihad was their exclusive prerogative which ceased 
with the passing of these stars in the firmament of Islamic 
Knowledge 

Another evil resulting from the discarding of Taqletd Shakhsl is 
10 piactite in accordance with the exoteric (Zaahir) facade of 
certain Ahadith, whereas such practice is most certainly not 
lawful. Since toe discarder of Taqked Shakhsi feels himself 
unchecked and unfettered he follows the dictates of his oafs An 
example of this type ofhadith is: 

"ResMluftah (leliaUah* alayhi wamllam) performed Zuhr and 
Asr together and Maghrib and hhaa together without (the 
expediency) of fear amd journey.** 
(Muslim Shareef) 

At face value, the haditb indicates the permissibility of 
performing Zuhr and Asr as well as Maghrib and Isha even if 
there exists no valid reason for this practice. 
But, without any doubt, the unification of Salaat without reason 
is not held permissible by any authority. The correcl meaning of 
the hadith is arrived at by ta'weel (interpretation) via the faculty 
otljlihaad. Practice in accordance with the mere external facade 
of the worda in such cases will result in opposition to fjma'. 
(consensus of the Ummat) and such conflict is baraam. 

One who has discarded Taqleed even if he does not resort to Ijti- 
had himself, nor follow the meaning conveyed superficially by 
the words, will in difficult Masa-ti accept the verdict of any 
authority. He will at times follow one Imaara and at times 
another In this way he will sometimes practice in opposition to 
Ijma' and cm occasions even if the result is not in conflict with 
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Ijma he will resort to the verdict which appeals 10 his whim and 
fancy and by means of which worldly motives are attainable 
Thus, he will submit the Deen to the dictates of the Nafs. We 
seek Allah's protection from such deviation 
The man whose nafs becomes desensitized by such habitual 
mental freedom will after a while transgress the limits of the 
detailed rules and tiesspass into the realm of the fundamentals 
(Usui). The spiritual disaster ensuing in this event is colossal 
This danger is not remote. In (act its arising is overwhelming and 



The summary of what has been said is: Taqleed Shakhsi is the 
basis for a waajib aspect (viz acting in accordance with the 
commands of the Shariat) and the basis of a Waajib is also Waa- 
jib hence Taqleed Shakhsi is likewise Waajib. 

At this juncture it may be said: What is the proof for the claim 
that the basis of Waajib is also Waajib? The answer to this 
question is This is an universally accepted and self-evident 
principle It is a principle espoused by the intelligence of all 
people and nations. Hence, it stands in no need of substantiation. 
Nevertheless, purely as a favour, a hadtth in substantiation is 
presented here. 
Uqbah Bin Ameer narrates: 

•'! heard Row lullah (saUellahu aiayhi wasaUam) say: Verify, 
whoever learnt archery then discarded it, is not of us (or vm/>, 
he has tinned).'- (Muslim) 

This hadith reprimands those who have discarded archery after 
having acquired its practice. Obviously, archery is not among 
the pure and intended ibaadat of the Deen, but since on occasions 
it forms the basis for a Waajib command, via. Via KahmatuUah 
(elevating the Word of Allah by means of Jihad), the warning 
upon its neglect has been sounded. This reprimand indicates 



Wujub (of the practice of archery) when occasion demands. This 
suffices to prove that the basis of Waajib is also Waajib. Thus, 
Taqleed Shakhsi is proven and authentic 

THE CONVERT'S MATH-HAB 

What is the Shariah's ruling regarding one who embraces Islam 
in relation to following a particular Math-hab 7 And, what Math- 
hab is to be adopted by one who changes from his condition of 
non-Taqked to Taqleed? 

Such persons shall adopt the Math-hab which is dominant in their 
regions. If in their regions are more than one Math-hab, all of 
which are on an equal footing as far as following is concerned, 
then these persons may choose any Math-hab of their choice. 
Once they have adopted a particular Math-hab, they will be 
obliged to adhere to that Math-nab, After having chosen a Math- 
hab, it is not permissible to switch to another Math-hab for any 
worldly motive and personal desire. 

DOMINANT MATH-HAB 

In cases where it is difficult to act m accordance whh one's 
Math-hab due to a dearth of Olama of one's Math-hab, it will be 
obligatory to adopt the prevailing dominant Math-hab. 

FOUR MATH-HABS? 

There were numerous Mujtaiudeen. It may, therefore be argued 
that Taqleed of any Mujtahid should suffice. Why then 
emphasise on the four Matb-habs? Why restrict Taqleed to the 
four Matha-hib? 

Adoption of different verdicts leads to anarchy It is, therefore, 
imperative to make Taqleed of a Math-nab which has been so 
formulated and arranged in regard to principles (Usui) and details 
(Funs') that answers to all questions could be obtained either in a 
specific form or in a deducted form based on principles, thereby 
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obviating the need to refer to an external source This all- 
embracing quality, by an act of Allah Ta'ala, is found existing in 
only the four Mattt-habs It is. therefore, essential to adopt one of 
the four Math-babs This has been the accepted practice coming 
down the ages from the early times in an unbroken chain of 
authentic and authoritative transmission— from generation to 
generation. 

THE INCUMBENCY OF TAQLEED 

(l) It should be remembered that the two senior Imaajns, ramely. 
Imaem Abu Hani fan and Irnaam Maalik were in touch with 
Sahaabah They had acquired their Islamic knowledge from 
Sahaebah as well as from numerous such senior Scholars who 
had studied under tbe Sahaabah. They were in close proximity to 
the age of Rasuhillah (sallallahu alayhi wasallam) Secondly, tbe 
pfWection of the Quraan and Islam were undertaken by Allah 
Ta'ala Himself, He declares in the Quraan: "Verily, We revealed 
the Thiki (Qur'aan) and We are hs Protectors.'" Thus the 
preservation of Islam is a Divine Responsibility At no stage in 
the history of Islam was there a time that the full Shariah was not 
available Islam was perfected during the time of RaauhiUah 
(sallallahu alayhi wasallam). The Qur'aan is emphatic and 
explicit in making this claim. It is, therefore, Islamically 
unimaginable that tbe full and perfect Shariah did not exist with 
die illustrious Scholars until a couple centuries later when Imaan) 
Bukhaari (rahmatullah alayh) appeared on the scene. Imaam 
Bukhaari appeared about 120 years a tier Imaam Abu Ham&h 
and about 200 years after Rasulullah (sallallahu alayhi 
wasallam). During this period, i.e. during the office of Imaam 
Bukhaari, the Deen was flourishing. Every aspect of Islam was 
known to the Scholars Nothing was hidden and unknown. It is a 
ludicrous and a kufr supposition to assume that part of the 
Shariah was concealed from or unknown to the Salf-e-Saaliheen 
of the first epoch of Quroon-e- Thalathah (The first three noble 
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ages of Islam), and that the supposed "unknown' portion became 
known only after Imaam Bukhaari (rahmatullah alayh) appeared 
on the scene two centuries later. This supposition is kufr because 
it militates against the Quraanie declaration of : 

(1) Tbe perfection of the Deen 

(2) The Divine Protection of the Deen undertaken by Allah Asa 
WaJaL Himself. 

Thirdly. Imaam Bukhaari and the other Muhadditheen who 
compiled the Ahadith in book form did not do » for the benefit 
of the existing Scholars or for the Scholars before his time. The 
Scholars before his era were illustrious Fuqaha and 
Muhadditheen who were the direct students of the Sahaabah or of 
the Students of the Sahaabah. The Scholars of this time were his 
(Imaam Bukhaarrs) Ustaadhs and these Scholars were the 
Students of the Taabieen who in rum were the Students of the 
Sahaabah. Thus, it was Imaam Bukhaari who benefited from 
these illustrious Ustaadhs, not the other way around. The 
compilations of the Muhadditheen were for the benefit of 
poserily-for the Muslims of later generations. The Scholars 
before Imaam Bukhaari and those during his lime were not at all 
reliant on his compilations. They were completely independent of 
the Hadith compilations of the later Muhadditheen The 
authorities on whom the Scholars (Fuqaha and Muhadditheen) 
before Imaam Bukbaari's rime relied were Taabieen and 
Sahaabah. Their knowledge of Islam was firsthand and did not 
depend on compilations and books. Their Dm was from the 
Taabieen whose base of knowledge was the Sahaabah who were 
Rasuluilah's (sallallahu alayhi wasallam) Students. The nonsense 
gorged out by the modernist and deviant Salafis of this age who 
blindly follow the half-baked so-called scholar, Al-Albaani is 
thus self-evident 

Fourthly, it is a well-known fact that the teaching of Imaam Abu 
Hanifab as well as of the other Imaams (Fuqaha) was that if an 
authentic Hadith is acquired with which his ruling conflicts, then 
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such a ruling should be discarded and the ruling stated in the 
Hadith be accepted It wu made clear that the Maih-hab of the 
Hadith was hi (ie. Abu Hanifah's) Math-hab. Thus, if and 
whenever any of the Scholars who follow Imaam Abu Hanifah 
acquired a Hadith which in their opinion their Ustaad did not 
know of, immediately the ruling of the Ustaad on the specific 
issue would be adjusted to conform to the Hadith. But, this 
process of adjusting such rulings which could have been in 
conflict with the Hadith on account of all the Ahadith not having 
reached a particular Imaam, and long before Imaam Bukhaari 
presented his compilation. We, therefore, find the Mutakh- 
khireen (i.e. the Hanafi Fuqaha of the third and fourth centuries) 
adhering to the rulings which the Hanafi Fuqaha of former limes 
had issued despite them having the knowledge of all 
Compilations of HadHh prepared by the Muhadditbeea This in 
itself, is explicit evidence fot the tact that the Fuqahn before 
Imaam Bukhaari were already fully apprized of the various 
Ahadith which the later Muhaddithoon compiled in their Books 
Undoubtedly, the Sahaabah had scattered throughout the Islamic 
Empire. But, long before the Hadith compilations of Imaam 
Bukhaari, the Scholars had already become aware of the Ahadith 
narrated by the diflcicj* Sahaabah. Th. age adjacent to the age of the 
Sahaabah was an age of intense Ulatrac learning. The entire Shariafa 
with its jurisprudence (Fiqfa) was systcrnauaal and codified long before 
tbe age of the Muhadditlieca Such systeinatizatica and codification are 
impossible without a total knowledge of Hadith because Hadith is tbe 
Tatsccr of tha Qurtan. Without Haditt there can be i» Shar^ Thus, 
the Shariah which the Fuqaha had sj^ematized was the Shariah wbkh 
the Sahaabah had acquired from Rasuhdlah (sallallahu alayhi 
wasallam). Jus as the Sahaabah were not reliant on written books for 
the knowtedgo and rcataJ of the Qaraan, so too the next group of 
Scholars (the Taabieen) was not reliant on any book of Hadith for the 
rystematization of the Shariah. Just as tbe Sahaabah had the QurWt m 
their memories, » too did tbe Taabieen have the Ahadith in their 
memories. Islamic tustory bean ample testimony fo this 
mcotfroveruWe tact The aim of the Muhadditheen was to sift cut the 
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and to prepare books of authentic compilations for the 
benefit of posterity just as was the aim of the Sahaabah when they had 
compiled the Qtu'aaii in book form. The aim was not to benefit the 
Sahaabah because (hey were not in need of a book or a written 
compilation of the Qufaan. They had the Qurann in tbeir memories. 
The Sahaabah had compiled the Qur'aan in book form for the benefit of 
posterity Fran this is should be realised thai Imaam Bukhaari's 
compilation was not for the benefit of the existing Scholars as they 
were in tact the instructors of Imaam Bukhaari It is quite possible that 
the Fuqaha and Mi;hadd:!hern prior to Imaam Bukhaari had greater 
knowledge of Hadith and had a greater advantage in regard to the 
knowledge of aathefflic Hadith. The chain of oarraton between Imaam 
Bukhaari and the Sahaabah is very long. In view of numerous ravraton 
in a chain ca account of the large time gap, it is possible that a Hadith 
which was authentic according to Imaam Abu Hanifah or Imaam 
Maahk became W in terms of the suadard employed by Irnaam 
Bukhaari . bnaam Maalik heard a Hachth directly from the lips of a 
Sahaabi. The authenticity was most perfect. However, the same Hadith 
could have reached Imaam Bukhaari two ceshuies later in a slightly 
different form en in the same form but with a long chain of narrators. 
Some of the narrators may not have pawed Imaam Bulchaaris strict 
test, hence he would be compelled to classify the Iladsth as •weak' 
whibt in actual fact it is an authentic Hadrth Thus, if Imaam Abu 
Hanifah, for example, bases a ruling on the strength of a Hadith which 
according to bnaam Bukhaari is a 'weak' narration, the ruling of Imaam 
Abu Hanifah cannot be rejected on the basis of tbe designation given to 
the Hadrth by Imaam Bukhaan because Imaam Abu Hanifah and all the 
early Scholars would not formulate rulings on suspect nana: inns nor 
wore tU . rdiant of the type cf categorization of Hadith formulated by 
the later Muhadditheen 

(2) kit baseless to claim that the Math-tabs came into existence b 
the middle of the 8th century of the Christian era. People who lack 
undemanding in the Deen make such preposterous allegations. Since 
the Scholars taught nothing other than the SUNN AH of Rasulullah 
(sallallahu alayhi wasallam), it is incorrect to claim that the Mathaaaib 
were bier accretions. It ia inconceivable that the Fuqaha laugh* 
anything which w« not taught by the Sahaabah. Yes, new ratings on 
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new dcvclcpmcat* had to bo fofrnulatcd. But such rulings were bved 
.vi the principles enshrined in Ac Qur'aan and Ac Sunnah- The Fuqaha 
simply arranged everything in systematic ordef. The ditfatnet* in Ae 
various acts of Iboadat, for example, had all existed during the very 
time of Rflsuhilbh (aaJkJlaho alayhi wasallam). The Scholars did not 
introduce the different ways we find in the acts of wonhip of the 
followers of the Mathaahib. Rasulullah (sallallahu alayhi ^wlitia) 
and the Ssbaabah had adopted ibese ways and forms which were 
passed on 10 the succeeding gcocraOon. viz., the Taabieen. who in turn 
passed it on to the next generation. The proMcrn the Fuoaha had was to 
establish which way and which manner of the Holy Nabi (sallallahu 
alayhi wasallam) and the Sabaabah were the final acts abrogating 
former acts In such issues diffcrcaccs arose Out'aank sod HadA 
inlerpntations had to be resorted to tor finding solutions or the clear- 
cat ruliags of the Sahashah who had happened to be the L'staadb* of a 
particular line of Schobus, were adopted Whatever had happened and 
whichever way was adopted, it is absurd to claim that tamoroos of the 
Hadith which reached Imaam Bukhaari did not reach the Fuoaha and 
that the Marhaahib had been formulated on the basis of insufffcieai 
H*±ih rorratioits. Such a claim is utterly baseless, la fact, it militates 
against the explicit Qu/aanic declaration: 

"Jills day hate I perfected Jot you your Deem " 

When a Scholar acquires the knowledge of an authentic Hadith he does 
not disxnss that Hadith amply- because the Hadith conflicts with the 
ruling of the Matb-hab be happens to be following He first examines 
the standard of the Hadith. If it is established that the Hadkh is Sahech 
(Authentic), he (Lilly accepts k as being authentic. A man who rejects 
an authentic H adith commits kufr. He is not a Musbnv If there are so 
Qnraamc and Hadith proofr to conflict with the authentic Hadith 
which he has acquired, be unmedutely adopt* the ruhng of the Hadith 
and sets aside Ac ruling of Ae MaA-bab which was earlier fornaulated 
oa Ac la:.; of insufrVacnt proof an J facts. But if there is strong and 
overwhelming Qai'taaa aod Hadith evidence conflicting with Ac 
authentic Hadith which he had just acquired, he is forced to assign 
suitable interpretation to the Hadith and while accepting its 
authcraiciry, be cannot issue a ruhng on its basis. But, this process had 
applied during Ae age of the Fuqaba-in tho age of Ae Taabieen when 
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the Sahaabah were involved in spreading the Dccn. It did not apply to 
Ae age after Imaam Bukhaari. It most be categorically stated that Ac 
Fuoaha had Ae knowledge of all the Ahadith which arc today found in 
Ae various Hadith compilations In CkJ. they bad greater knowledge in 
the fidd of Hadith authenticity and in view of there being hardly any 
links between them and Ae Sahaabah 

(3) All Ae Usool of the MaAaahib were formulated on the basis of Ae 
Qur'aan and Hadith Those Scholars who followed the Usool of a 
particular Math-hab were obliged to adhere to Ac Usool They could 
differ in Ae Furoo'CdotajIs) but, Ae Furoo which they formulated were 
based on the same Usool. Such Aflerences largely pertain lo new 
developments, not to clear teachings which were acquired from the 
Sahaabah. Tho Usool were established by the Tounding' Irnacrns 
Their stwlenta adopted Aese principles and formulated rulmgs for new 
developments on the basis of the principles established by their senior 
Ustaadhs 

(4) While Ijtihaad in Ad principles rs no longer permissible. tjuhaad ax 
new dcvcJopmrots will remain valid until the Last Day. There will 
always be new developments The Usool established by the early 
Fuqaha on Ae basis of the Qur'aan and Sunnah are aU-coeotrrpaasing. It 
a not po$J*!e to create any further Usool because such an cftempt will 
be in conflict with Ac Qur'aan and Sunnah. Any new attempt will be 
beyond the confines of the Qur'aan and Suonah Hence no one has ever 
ventured to establish new Usool. If today anyone attempts, his kufr will 
be transparent as Ac conflict between his conjectured 'usool' and Ac 
Qur'aan will be consptcuous. Nowadays people simply resort to 
baseless iirtetpretatioa (Va Vee/ Haaiil) to gain acceptance for their 
BaatU views. 

(5> Now issues and new developments do not require any new Usool. 
The very same Usool which the early Fuqaha had extracted from the 
Qur'aan and Sunnah arc Ae only basil on which rulings for new issues 
have to be formulated. Discardecce of Ae USOOL of the Fuqaha is 
tantamount to discardertce of Islam. 



(6) Yes. Scholar* who were Undents did differ with their lUustrious 
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IJstaadhi in matters of Furoo'. While both the Ustaad and Ihc student 
would argue a certain issue (fara') oo the basis of (be same principle 
which ihe Ustaad had established, they would sometimes come to 
different conclusions. This is essentially the result of difference in 
understanding, difference in taqwa. difference in their respective bonds 
with Allah Ta'ala. And, il could be the result of differences in their 
respective experience pertaining to the issue. Also sometimes, the 
Student will differ with the ruling which was issued by the Imaam 
bcc£ii!tc cifcumsUmccs Kftd clain^cd—ncw tp*^* Imd coidc to vvtiicfe 
had not existed at the time the Imaaitt had issued his ruling. In short, 
there were a variety of actors which determined differences in rulings 
insprto of tho rulings being based on tbe same Usool. Take for example 
the issue of shrimps This is a mas'ala pertaining to the Furoo'. All the 
Hanafi Fuqafaa arc agreed oo the principle that of the sea animals only 
fish is halaaL There is oo difference in mis principle. However, some 
Hanafi Ulama have ruled that shrimps are permissible while tbe 
overwhelming majority states that shrimps arc haraarn. Those who say 
thai shrimps are permissible, do sot reject the principle. But, m terms 
of their knowledge they claim that shrimps are fish, bcoce, halaal 
They do not claim tbe permissibility of shrimps on the basis of the 
principle of another Mjtfh-hab. Simply cn account of their knowledge 
of shrimps, which they believe to be fish, they state that 
halaal. Tbey thus do cot differ b (he principles. 



(7) The Scholars never reasoned thai all possible issues were already 
addressed and that there would be no longer need for fonnulating 
rulings on later devdepments. The uiumirnity is in the closing of the 
doors of Iruhaad m respect to the Usool not to now developments 
which obviously will come into being from time to tame But, the 
principles are established already for the formulation of the tidings 
necessary to categorize new issues and developments 

(8) The Shart meaning of Taqlecd, means to follow a particulai Imaarri 
in all matters pertaining to die Shariah. 

tttiba' meant to follow in obedience. One may accept tbe Taqleed of a 
particular Imaam without applying ittiba , in practical life. Example. A 
man nuking Taqlecd of Imaam Abu Hannah, accepts and believes 
shrimps to be haraarn. But, when he goes lo a friend's home (who may 
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not be a Hanafi). he cats shrimps. He says that he follows (makes 
Taqleed) of Imaam Abu Hamfah and that he knows the view of Imaam 
Abu Hanitah is correct and that he accepts [hit, but simply to appease 
his friend he cats shrimps Thus, while nuking Taqleed, he is not 
making rtoba. 

(9) In all ages there were people of baaui who attempted (o subvert iho 
Dcea This process of cooflrci between Haqq and Baatil will endure as 
long as the world endures. Tbe conspiracies of baaril are more rife and 
rampant in our day. Almost every Tom. Dick and Harry who has 
studied some Hsdith translations or has a couple of kuftaar inivenmv 
degrees behind his name thinks himself capable of making I jtibaad in 
even the Usool. May Allah Taala save nc from such deviation. 

(10) The Fuoaha of the early tames did not close the Door of Ijtahaad in 
respect to the Usool because unqualified pernor* attempted to make 
inroad imo this domain. The Doors were closed because they were 
100% oertatn that no new Usool can any longer be established since the 
Usool which they bad established were all^ncompassimg For sum 
certitude a very high degree of Taqwa and spiritual elevation are 
imperative. These men were not only men of book knowledge. Their 
knowledge ww true knowledge which is a Noor (Celestial Ught). Tho 
Islamic ocfinitjon of Knowledge given by the illustrious Uhuna is : 1LM 
(KNOWLEDGE) which is aKcor in the heart of the Mu'mia The Noor 
is acquired from the lanterns in the Niches of Nubuwwat. True 
knowledge initiated from the heart of tbe Nabi and it passed on from 
breast to breast. From the breast of the Sahaabah to tho breasts of the 
Taabicco, and so on until it has reached us Such Noor alters the heart 
only after the Bond with Allah Ta 'ala has been rectified, developed 
and solidified. 



(II) A Muqalhd who claims to follow the Sunnah while differing wrth 
the ruling of his Vtath-hsb deceive, himself by believing (hat he is 
following the Sunnah. Following die Sunoah is not possible beyond the 
confines of tbe Math-tab. The authontK* of tbe MaBVhab were My 
aware of tbe Ahadjth which allegedly conflict with the rulings of the 
Math-hab They had the necessary knowledge pertaining to such 
affairs. It is, therefore, a sfaph n aai deception fix the Majallid, 
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especially weak MoqiHidoen mxh as us in this belated age, w believe 
that wo are following the Sunnah while m reject the rulings of the 
Aimmah. 



( 13) The opinions of the Aimmah do noi cortradict the Hadilh. B ■ our 
united knowledge and total inability which make us believe that the 
opmions of the Aimmah conflict with certain Ahadith. There are valid 
and Shar 1 ! explanations and mtci pictati ons for any apparent conflict 
Wo m this day are oot in a position to tally understand all the different 
race? which hod preduccd the opBuons of the Aimmah. The reliable 
AhadHh are net rejected They are accepted, but the relevant fee* 
pertaining to the reliable Hadrtfc in QjunkOB are stated 

(13) Any difference which the Students of Imaam Abu Hamfah bad 
with htm on issues of detail, c.g. raumR the bands, etc.. was oot in 
conflict with the UsooL While they were of such standing that they 
could resort to such differences in view of the art-going process of 
Hadilh transmission in their lime, we in this time cannot act in the sane 
way on the baas of our defective knowledge of Islamic sciences. We 
simply have to fellow the rulings of the Jamhoor of the Math-dab. 

( L4)Th« uxwnbent duty of the Muqallid is oot only Taqleed, but Ittiba' 
We have to nuke in to' of the Jama cor of the Marh-hab. If we dont, 
we arc bound to fell into deviation. The first step into the path of 
deviation is to abandon Hhba' Once shaitaan has made us accustomed 
to abandon Ittiba tbc ground will beconc fertile to reject Taqleed The 
mixJernirt Sal alis haw alien into this Satanic trap. 

(15) b is dangerous for fee masses to seek answers from the Books of 
Fkpi in »hich appear Dthrjlaafeat (difference of opinion) and Dalaa-U 
The masses on account of lacking totally in higher lalamic knowledge 
will become contused. They should adhere to booka which teach the 
masaail for practical purposes. 

(16) Whhout following a particular .Manvhab, a person is bound to 
stray into dcviaooc. He will follow ha dosres n is. therefore, 
incumbent to follow a Specific Malh-hab 
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(17) Picking and crxwnog rulings from the different Matbrhoba. is the 
product of desire. The mfs constrains a person to adopt such an 
exercise. No hfatb-faab permits Dm However, where there is a real 
need for adopting a ruling of another Maih-hab, the Ulama will study 
the dreunurances and incorporate such a ruling nto the MauYhab 00 
the basis of the Usool of the Math-oab. Picking and cfcoasmg at 
random and desire is to trifle with the Dccn. Such trifling can lead to 
the destruction of Imaan. 

( 18) An exenase to modify the Matb-babs will inply tbc micanon of a 
fifth Math-nab. Since the nilmgs of tbc Marh-habs are baaed on Dalaa- 
il and certain Dalaa-il are the product of rolerpreration, um&cacioo b 
act possible There arc and will always be differences among the 
Scholars who are NfeoaDids of the same Math-hab. Furthermore, such 
an attempt is uncalled for. Dticrcoces in the Math-hab never lead to 
disunity and conflict Ignorance teach to disunity and conflict. We arc 
taught to respect all the four Math-hab*. Although we are followers of 
tbc llarafi Msih-lab, we always insist that followers of the other Math- 
hab' adhere strictly to the ruling and teachings of their respective 
Math-habj. The hebef at the followers of ail Math-h*bs a that the Four 
Math-haos arc on the liaqq bocao* tbar basis is the Qur-asa and ihc 
Surmah While conceding that errors are possible and that errors m 
opinion have been committed, no Math-hab can be branded as baanil or 
in deviation. Rasulullah (salkllahn alayhi waaallsm) said "The 
differences of my Ummah arc a Messing" Such differences existed 
among tbc Sahaabah afao. These differences of tbc Sahaabah were 
inhcriied by the Students of tbc different Sahaabah. hence the 
differences in the Matb-babs. The Math hah* do not advocate 
sectarianism or antagonism among the followers of the different Matb- 
babs as the deviuu, aoD-Matb-hah Salads of this age claim We see 
such anug oaiara only in ihe ranks of the ignorant ones. If me ShsafVi 
performs Wttr in his way and the Httnafi in his way. what is the need 
for antagonism? Some of our friends are Shaafi'i Ulama (or whom wo 
have great respect and love. There is absolutely no if.-iV.inu.. no 
sectarianism, so antagonism But jahl (ignorance) is an i- il disease. 



It is not possible for laymen and even tor the Ulama of today to deduct 
the laws of the Shariah from the Qur'aan and Iladrth. You will be lost 
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and roafused with the numerous different iiarraiions and Quiaank 
vcr9cs sccniihgly con uachcting one another. How will you as a Uy 
pencil know the thousand] of rules of the Shariah only by looking at 
translated versions of (he Qur'aan and Hadith? Firstly, (be imumcTabk 
ahadith on which laws of die Shariah are based are scattered in 
hundreds and hundreds of books. Even if we assume thai you caa build 
up a library with all the books of the Shariah. then too. without having 
acquired open Islamic knowledge of the various branches of 11m em- 
anating from the Qiir* aan and Hadith, ncva will you be able to form- 
ulate the correct rules. On* Hadith will inform yon that a certain ad 
should be done tn a particular way while another H&dttJi will say the 
direct opposite How are you then going to reconcile the 
cctitradictiors? Certain acts of warship, were in force in the initial 
period of Islam. Later Allah Ta'ala abrogated these ruks and new ones 
were introduced to replace the old rules How will you understand this 
and know which are the abrogated ruks and which are the new laws to 
accept for practical purposes? In the Qur aan there arc certain verses 
which meouoQ about laws which have already been abrogated They 
are no longer applicable since Allah Ta'ala had revealed vencc to 
cancel (he rule/law although the recrtatiort of the verses was retained. 
How will )«• know about n»ch cancclUiK** trorn a translation of the 
Our 1 ana? The contusion can only be removed if you accept the inter- 
pretations and The expositions of the au&oridej of Islam The first set 
of authoriucs was the Sahaabah who hod acquired their knowledge 
directly trorn the Nabi (sallallahj alayhi wasallam) No ooc understood 
the Qui'aan and Hadith belter than the Holv Companions of Rasulullah 
(sallallahu alayhi wasallam). On the demise of Rasulullah (sallallahu 
alayhi wasaUatn), these Sahaabeh spread out into the world and set up 
their respective Madrasahs (Institutions of Learning) in different places 
of the Islamic World Prom all parts of the world people flocked togain 
knowledge from the Sahaabah. Tnousands of Muslims studied under 
the Sahaabah. Among them wore the greatest Fuqaha, hfuhoddrtheen 



These great Ulama who auahfied under the Sahaabah belong to the 
Taabiecn era, U, the age after the Sahaabah. These Sen doits of the 
Sahaabah <tct up their own Madrasahs in various parts of the Islamic 
World and imparted the Knowledge of Islam to bmorrwablc others 
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Among (heir Students wore imaam Abu ilanifah, Imaam Maatik and 
numerous other great authorities of Islam. They all gained the 
Knowledge of Rasulullah (sallallahu alayhi wasailam) which was 
narrated and transmitted by the Sahaabah, it anyone now wishes to 
differ with the meanings, interpretations and expositions of these great 
authorities of Islam, then he docs so ai the peril of his/her Imaan. The 
knowledge which has boon reliable and aoihoriiaavcly passed from one 
gencratior] to another generation by expert Ulama down the passage of 
Islam's fourteen century history is thus the knowledge of Rasulullah 
(sallallahu alayhi wasallam) No Muslim has the right to differ with this 
Knowledge. No Muslim has the right to offer an opinion which 
conflicts with the opinions and teachings of those woo had acquired 
their knowledge from the Students of RasuhiQah (salhUahu alayhi 
wasallam) and the Students of the Sahaabah. If a person forms his own 
rules from studying a translation of a Qaf aan and same Hadith books, 
bis conclusions are not the Shariah. His ccmclitstons will be essentially 
his personal opinion. The Matb-habs did exist during the time of 
Rasulullah (sallallahu alayhi wasallam) and the Sahaabah Although 
the names, rfanali, Shaafi. etc. did not exist, the laws and teachings 
propagated by (be Math-habs. all existed during the time of Rasulullah 
(sallallahu alayhi wasallam). Deen is what was delivered to mankind 
by Rasulullah (sallallahu alayhi wasallam). The Shariah is not the 
product of the opinion of these great Imaarns. The Imams merely 
taught what they had acquired from their Mashaaikh (Masters and 
Ustaadhs) who bad in turn acquired their knowledge from the 
Saliaabah. The differences which today exist among the vancus Malh- 
babs in lact existed during the time of the Sahaabah. The Imaarns did 
not teach anything new. Those who studied under Imaam Abu Hanifah 
(mhmanillah alayh) became known as Hanafis. Those who studied 
under Imaam Maaltk became known as Maaliku. But, it docs not mean 
that these great Fuqaha taught anything other than what is in the 
Qursaa and Hadith. It is simply that they became famous. Their Circle 
of Knowledge became wide and ihouiandj from all ports of the world 
flocked to then Madrasanj to gain Knowledge. They can be likened 
with Institutions of Leaning. For example, those who studied in the 
Islamic I err ilu lions of Dcobaad in India are called Dcohacdis and those 
who gained their knowledge ia lamia A2har in Cairo are called 
Azaaris. Bui this docs not mean that rhev are in error. If someone says 
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that they arc in 4c* aika because Dcobaod and Azfcar did not exist 
during the lime of Rasuiullah (sallallahu alayhi wasallam), the claim 
will be absurd Similar] v. ii is absurd to claim that these who follow 
Imaam Abu Ham tab. for example, are in error because he did not exist 
during the lime of RasuhiBah (sallallahu alayhi waallarn). While be 
did not exist in that time, whatever he imputed did exist and was 
taught by Rasuiullah (saUallahu atayni wasallam) and the Sahaaboh 
He dilTercnccs are not the consequence of their personal opinion* The 
differences we sec in the Math-nab are en account of the differences 
among (he Sahaabafc, and their differences in turn are the result of the 
Teachings of Rasukulah (saliallami sUayai wasallam). All these 
difference! are accomodated hy the On: ton and Sunrah. 
If one does not follow a particular Mwh-hab. atdoobtodly, he/she will 
dwell into confusion. Such a person win not know what to do, how to 
act, what to acceptaod what to reject. He/she will he left to the wildly 
fluctuating wgarics of the turfs. One will pick and choose among the 
diftocnt nananons to suit one's fancies and opinions One will then be 
following one's own desires under guise Islam. One who does not 
follow a particular Matii-faab is in danger of gravely compromising his 
Imaun. 

The differences of opinion in the NUth-habs are on account of different 
proofs which came to different [maims. Also the sane Qu/aank 
verses and the same Ahadrtfa which were delivered to the great 
authorities wsrc uaderstood and uitapretcd differently. Great rmnds do 
not think alike There are bound to be differences in uuoatfanding and 
opinion. The very same thing applies to worldly maners as well. A 
government makes a law while different judges arrive at different 
verdicts about the very same law. Two advocates using the same law 
and pnneiplcs interpret the hw £iTcreatly and each one seeks to 
defend hi* client utilizing, die principles of the same law. For the 
differences in the Math-babs there arc many such end similar reasons. 
Theae differences existed among the Sahaabah even while Rasuiullah 
(saUallahu alayfai wasallam) was living. They would then come to 
RasuhiDah (saUallahu alayhi wasallam) for resolving their inferences. 
Sometimes Rasuiullah (sallaBahu alayhi wasallam) would uphold both 
cpsiions. Thus we find that later on when these Sahaabah went to 
different places they propagated their respective vievra which were 
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upheld and sanctioned by Nabi (sallaJIaliu alayhi wasallam). Another 
basts for the differences b the fact thai all the Sahaabah were not at all 
times in the company of Kasuhillah (saUallahu alayhi nasal Lam) At 
times some Sahaabah who had heard certain Ahadith went away to 
other places) not renaming again or returning after a long white. In the 
meantime they may have propagated what they had learnt earlier on 
without even having heard of a later ruling which abrogated the earlier 
one. Even a great Sahaabi such as lladhrat Umar (radnialhuihu anhu) 
did not love the knowledge of each and every Hadrth. He sometimes 
issued a ruling based on a Hadrth or on his understanding of an Aayat 
then a Sahaabi would come along and narrate a Hadith which he had 
heard from Nabt (saUallahu alayhi wasallam). In the light of the new 
infcoirotion Hadhrat Umar (raohialfahu anhu) would cancel his roling 
and issue a new one based on the new information. 

Among the Sahaabah there were many who were not Ulama They 
were ordinary laymen, farmers, simple village-folk, labourers, etc. who 
did not intepret the Qur^aan and *c Ahadith they heard either from 
Rasuhillah (saUallahu alayhi wasallam) or other Sahaabah However, 
they were under the instruction of Rasuiullah (saUallahu alayhi 
wasallam) to deliver and proclaim whatever they had heard from him 
In fact, Rasuiullah (sallallahu alayhi wasallam) had stated that many a 
time those who will be hcarmg the Hadrth will understand it better than 
those who have delivered it. This was a reference to the illustrious 
Ulama among the Taabiccn who heard Ahadith from Sahaabah who did 
not explain the statements. They merely recited the words of 
Rasuiullah (sallalUbo alayhi wasallam) without expounding. The work 
of nnderstandmg and interpretation was thus left to the great and 
iUustrious Aimmah-e-Mujtahicteen In such situations there were bound 
to be differences in iraerpretaiions and rulings Consider the Hadith in 
which Kasulullab (sallallahu alayhi wasallam) said that wudhu 
becomes incumbent after having ate food which was cooked. The 
literal words are, "What has beta to*ched by Jin' makes wudhu 
necessary Although this Hadith is authentic and is accepted by all 
authoriua, our Math-babs rule that wodhu il not incumbers after 
eating cooked food But, there will be some Ukuna who may have 
ruled that wudhu in fact i* compulsory after eating cooked food since 
the text of the asthentic Hanhlh is very dear and emphatic in tfus 



regard But the Math-babs citing different proofs from Ac Quraan and 
Hadith ud practise of RasuhiQah (saUaDahu alayhi wasailam) and the 
Sahaabah do not give a literal interpretation to this Hadi*. Some other 
suitable wuiDg is attnbuted to tho Hodith. The above is juit oac such 
example There are numerous cases where the Aimma-e-Muj(ahideen 
had possession of authentic Ahadith of a conilicting nature without 
having a clear-cut ruling of the Sahaabah. In such circumstances they 
were compclicd to study, understand and interpret the conflict nig 
proofs co the basis of the Shariah and assign the ruling which they 
understood the best and which they frit convinced was the true and 
correct verdict While one authority will understand such a conflict in 
narrations in one way. another will understand it in a efferent way. 
The question of strength of Haditb-tjansiiusaioii chains also played an 
important role in the rulings of the Fooaha. A Hadith which reached 
I maun Abu Hanifeh (rahrnaivllah alayh) may have been highly 
authentic on account of the short chain of narrators Imaano Abu 
Hanrfih (rahmatultah alayh) may oavo heard the Hadith from highly 
authoritative Taabiccn who had heard the Hadith directly front the 
Sahaabah. However when the tame Hadith reached Imaam Shaafi 
(rahrnatullah alayh) a century later, its chain of narration was 
considerably weakened on account of the many narrators which had 
crept into the Chain (Sanad) of Narration Some of the narrators may 
not have measured up to the strict standards set by the later 
MMtaMAM, hence the Hadith would not haw been used. 

Besides these factors there are abo other aspects which brought about 
diffaencc* of opinion among the Matb-habs. But, although these all 
are the pnetical aspects underlying the differences of cotnion, the 
actual cause is Allah's Will. Allah Ta'ala had mscridcd the prevalence 
of academic diffcrcncct in the Ummah. Hence, Rasuhillah (sallallahu 
attybi wasallara) said: "The (bjftrvnett in ny Vmnah an a RpfmaP. 
Provided that the differences are based on the Qur'aan and Sannah and 
motivated tor the quest of the Haqq. there u absolutely no herm m such 
diftcrcncca. h is for this reason thai when in any given situatm the 
specific ruling of a Matb-bab cannot operate, the Murbs ofaMath-hab 
will uxorporaae the ruling of aDotber Math-bab of HacR in the interests 
of the general Muslim ccmmunity. Even in oar present age, there ate 
bound to arise differences among the Ulama on quesooris and 
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developments on which the Shariah has not issued any precise ruling. 
Consider the Wopmcm of icsi-wbe babies, performing Salaat on the 
moon, in an wraplano. re-cyclod water, injecticoj and irmamerablc 
other dcwlopmcnts which did not exist during the ages of Rasulullah 
(sallaJlahn alayhi wasallam). the Sahaabah and the Aimmah-e- 
Mojtahidccn The Ulama will study these latest devdeprncrns in the 
light of Qur'aanic and Hadith principles and search in the Kitaabs for 
similar situations. It la now' then, dm that the research, know ledge, 
diligence, understanding and interpretation of all Ulama will not be 
alike. Some Ulama may rule that a certain development is permissible 
while ethers again will rule that it is unlawful. The same question will 
be hannm acceding to one authority and balaal according to another. 
The respective followers of the different Ulama will follow the verdict 
of their Ustaad or group of Ulama whom they have accepted as their 
guides in the Deen These are spiritual maners which cannot be verified 
with tangible proofs. But even in practical science? we find so much 
conflict and ditTerences of opinion among the uicntists impitc of the 
met that physical things are readily accessible to those who make 
research on such matters. Different doctors after diagnosing a patient 
will come up with different vwdKts and prescribe different forms of 
Yet, no one takes objection although mo doctors may have 
in the game university under the same professors and did their 
housmanship in the same hospital under the same supervisors The 
same applies to advocates, engineers and all other authorities in the 
practical sconces 

Aversion tor the Islamic injunction of Taqlccd is due to the ailments of 
setf-conceit and self-opinion which in turn are the consequence of 
western liheraham and materialism. The impact of westernization has 
Lamentably disturbed the mental balance of Muslims who suffered the 
misfbrtunc of western education. The bbcraltstie atbtudc which has 
overtaken Muslims in these times is not a mariner associated with 
Imaan. (moan Is based on explicit obedience and following a 
transcendental Law which is termed the Shanah. explicit obedience is 
tamed MttibaV and explicit following a called Taqleed' Tho aim of 
Taqleed is to achieve total 'Ittibaa' Itibaa' is total obedience to Allah 
and His Rasooi. In relation to the masses this Ittbaa' is attainable only 
vu the agency' of Taqleed. And, the concept of Taqleed is in relation to 
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following the Airamah Mujtahideen or the Jurists or Fuqahaa of Islam. 
It is only through this avenue of Taqleed that the Ummah can correctly 
attain 'Itabaa' of Allah and the Rasul (sallallahu alayhi wasallam), 
Negation of Taqleed leads to negation of Ittibaa'. Ordinary Muslims, 
lacking in Islamic knowledge are deluded by the spiritually dangerous 
rhetoric and reasoning of the proponents of liberalism. The negators of 
Taqleed are at pains to convince Muslims that Taqleed is a superfluity 
and an accretion of no Islamic significance. But, Taqleed is imperative 
for the safety of Imaan. Eradication of Taqleed ushers one onto the 
brink of kufr. Those who shrug off Taqleed are perpetually exposed to 
the vagaries of wildly fluctuating nafsaani opinions and intellectual 
deficiencies. Non-Taqleed is, therefore, acesspool of self-conceit. 

The ghair-muqallid (one who does not subscribe to Taqleed) forever 
dwells in confusion and uncertainty. His Imaan suffers the worst 
batterings of scepticism and kufr. Baatil becomes bis salient feature. He 
ultimately plods the path of kufr; Muslims cannot, therefore, afford the ■ 
baneful and dangerous exercise of Adm-e-Taqleed (non-Taqleed). The 
fundamental importance of Taqleed may be gauged from the fact that 
the greatest Vanguards of Islam and Stars of Shar'i doom such as 
Imaam Ghazaali, Irrtaam Rhaazi and the numerous other illustrious 
Ulama of Islam were all Muqaliideeo (followers of Taqleed). They 
followed the noble Aimmah-e-Mujtahideen. Consider the case of 
Imaam Abu Yusuf and Imaam Muhammad. In Knowledge and Ijtihaad 
they were next in rank to Hadhrat Imaam Abu Harrifah. Ihspitc of the 
feet that these two Fuqaha were total Mujtahids, they nevertheless, 
made Taqleed of Imaam Abu Hanifah (rahmarullah alayh). If such men 
of superb knowledge discerned and acknowledge the imperative need 
for Taqleed, then who are the puny men of today who seek to abandon 
Taqleed? The realization for the need of Taqleed increases 
proportionately with the increase in knowledge. The greater one's 
knowledge, the more will one discern the need for Taqleed. On 
numerous occasions, a man of great knowledge is confronted with 
problems which defy bis opinion and challenge his intellect. He is 
saved from the danger of deviation by seeking succour in the Taqleed 
of his seniors, Thus, no one can ever be independent of Taqleed. 
Taqleed is negated at the peril of destroying Imaan. 



